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It’s like someone rang a giant dinner bell and everyone came running. For 
weeks now the shores of Richardson Bay, an arm of the San Francisco Bay, 
have been teeming with marine life. Come to the feast! Gulls and grebes, 
pelicans and cormorants, sea lions and harbor seals have been crowding into 
our little corner of the bay, feasting on the delights of a healthy, seasonal run of 
Pacific herring.

St. Hilary Church in Tiburon, CA, where I currently serve, sits on a hill-
side above Richardson Bay, overlooking the Golden Gate Bridge and the San 
Francisco skyline. From my unique and beautiful vantage point I watch this 
wonderful wildlife phenomenon. One of my parishioners is a marine biolo-
gist. He tells me that Richardson Bay is the key spawning ground for Pacific 
herring in the state. Each year the fish swim to estuaries and bays to spawn. A 
wide variety of marine birds take advantage of the roe while the sea lions and 
bay seals feast on the abundant fish. Yes, come to the feast.

We are a people of the feast. All you who are hungry come. As a faithful 
Catholic Christian, as a member of this Community, as a parish priest, as a 
concerned person of good will, as a person who hungers, I respond to this 

Come to the Feast
Fr. Matt Link, C.PP.S., Regional Vocation Director for California



The New Wine Press   •   Page 2   •  March 2013

call. Unlike the marine life in this little bay, we human 
creatures often wait to hear that dinner bell.

People wait for an invitation. Jesus needs some good 
bell ringers. I truly love being a priest. I love sharing the 
joy, the peace, the healing, and the love we find in these 
sacred encounters with our God. Through baptism, we 
are a priestly people. We know that many women and 
men feel a hunger for holiness, and our faith invites us to 
that feast which can satisfy all of our hungers.

For many years I sensed that God was calling me to a 
deeper level of service, but I was never really sure of what 
that was. I remember as a child quietly entertaining the 
thought of priesthood, but I was slow at pursuing this 
dream. I wouldn’t say that I was ever discouraged, but, 
with the exception of my mother, I was never encouraged 
to consider a vocation to priesthood and religious life. 
I never heard the dinner bell. I know I wasn’t listening 
close enough because the call is always there for all of us.

Reflecting on these things makes me aware of our 
important ministry of invitation, of being a welcoming 
presence, a people of hospitality. Someone has to ring 
that dinner bell. It frightens me a bit, but I guess it’s me. It 
is each one of us, member, companion, faithful Christian, 
person of good will. We all carry a unique share in the 

responsibility of inviting people to share at the banquet 
table. Come. Join as guest. Come. Join as faithful servant, 
member, companion. Just come.

In calling Matthew the tax collector, Jesus said, “Follow 
me.” Matthew simply got up and followed. No more 
detail than that. This is where the calling of Matthew 
speaks to my own story, speaks to all of our stories of 
being called. When Jesus offered Matthew a chance to 
follow him, to help preach his message of love, Matthew 
grabbed it. That call of Jesus? Maybe it was cause for 
Matthew to remember the dreams he once had. Maybe 
it gave him hope that he could actually be someone who 
could make a difference. Jesus saw something in him 
that Matthew couldn’t see in himself. He looked past the 
messiness of Matthew’s life and saw who he really was, 
who he had the potential to become.

Jesus made it so clear in so many ways that he did not 
come to call the righteous. God’s immense and tremen-
dous love is not only for the just or the holy, the righteous 
or the spiritually healthy. It is a reconciling and healing 
love for all those in need.

Yes, Matthew lovingly and willingly followed Christ—
but we know the story. When times get tough, Matthew 
will abandon Christ along with the rest and he’ll need to 

Fr. Matt Link and youth leaders during a St. Hilary Youth Retreat
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be reconciled again. Aren’t we the same? We don’t yet know how each of our 
stories will continue and be completed. We do know that there are many more 
conversions and reconciliations we will undergo throughout life.

Through the Paschal Mystery, we know that our God is loving each one of us 
into the people we are today, the people we are to become. Our faith and our 
spirituality help us to see it as our responsibility and our call from God to keep 
on passing on this amazing gift of love. Vocation ministry is a loving work that 
each one of us is called to be a part of.

That giant dinner bell rings. All are welcome. All creatures great and small, 
all people from every walk of life. Soon the Pacific herring will leave the 
confines of the bay and go back out to open sea. This feast occurring at my 
doorstep will come to an end for another year. The shores of Richardson Bay, 
now teeming with marine life, will soon return to being a more quiet place.

In the banquet of the Eucharist, the feast truly never ends. We are nourished 
with the word of God, the Bread of Life and the Cup of Salvation. Nourished 
so that in our own lives we can be word and bread for each other, sustenance 
for whomever God places at our table. Like Matthew, we are called to some-
thing better—a new way of seeing ourselves and seeing those around us, a new 
way of living.

Like Matthew the tax collector, I make many mistakes along the way, but 
Jesus eats and drinks with sinners. We know we hunger. We heard the call. 
Someone rang the bell. Someone extended an invitation. We accepted. Having 
received food for the journey we head back out to the open sea of daily life. 
Our hungers filled, we do our part to be a people of the invitation, a people 
of welcome and hospitality, a people who aren’t afraid to make some noise, to 
ring a bell if that’s what it takes. Come follow me. Come to the feast.
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In the December 2012 issue of the Cincinnati prov-
ince newsletter, the lead article was “What’s Next in 
Parish Ministry” by Fr. Jerome Stack and Jean Giesige. 
A recent meeting of 0 C.PP.S. members addressed the 
issue of how best to plan for parish ministry in the face 
of declining numbers of active members. The article 
described a well-organized and designed meeting, focus-
ing on the components of parish ministry relative to 
the Missionaries. Those components were identified as 
structure of the ministry, building of community among 
members, and issues regarding the health—mental, spiri-
tual, physical, emotional—of members. The outcome of 
the meeting provided hope to those attending and a feel-
ing of renewal in the hope of continued parish ministry 
for the community.

In the December 2012 issue of The New Wine Press, 

the lead article was “More Than Brick and Mortar,” by 
Fr. John Wolf, who addressed the work of his parishio-
ners. John began his article with a Robert Frost poem 
speaking of a “something” that tears down, removes that 
which separates or contains. This article described the 
work of Annunciation Parish in Kearney, MO.  That work 
was not the exclusive effort of the pastor or paid staff. It 
spoke of the work of the people of Annunciation. That 
work is a current day continuation of the work of Jesus 
of Nazareth  for the poor, the homeless, the marginal-
ized. The article revealed Annunciation’s connection with 
sister parishes both stateside and in Honduras, where it 
sponsors an orphanage for girls.

These two articles are different sides of a single key, 
a key to the opening of a treasure trove of human re-
sources. Since leaving the priesthood and religious life, 

Bring a New Church into Being
Dennis Keller, Amicus

Special Feature
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my wife Carol and I have worshiped in thriving parishes, 
conservative parishes, progressive ones, and in some fail-
ing parishes. The common element in parishes that were 
thriving was a core of good people. Some were married, 
some single, some widows or widowers. All were heavily 
invested in their parish. These people were engaged in 
various groups, but always their focus was for the good of 
the whole parish. They knew and cared about each other. 
Most knew nothing about Curial or papal pronounce-
ments; most didn’t care about the selection of bishops, 
or even their pastoral letters. Their hope and work was 
for a vibrant community that came together to hear the 
Sunday’s readings, gain understanding of the scriptures 
from a well prepared, scripture-based homily, and par-
ticipate in a Eucharistic liturgy where the presider was 
engaged with the assembly. Those people were delighted 
to see each other in community each Sunday in their 
choice of Mass. The core was committed. Those commit-
ted were hungry to know, to understand, to 
apply their hands to the work of the church. Social gath-
erings often moved to theological topics, though they 
would deny they knew theology or would ever want to 
become theologians.

Church leadership in Rome has been predicting a 
smaller, more pure church. It is almost as though such 
a siege mentality would preserve and purify the church 
in some unexplainable manner. Carol and I do not 
accept such an assessment. In many parishes we found 
people of God eager to learn, to share, to participate. 
They craved understanding of the Scriptures and of our 
Tradition. They wanted their faith to be real, to have 
an impact on their family life and on the life of the 
communities in which they live. To accept a shrink-
ing, ghetto church flies in the face of the risen Christ’s 
directive to preach the good news to all nations and to 
baptize; to feed the lambs, to feed the sheep. Our atti-
tude is contrary to current ecclesial wisdom; thus such 
an effort would clearly be going against the tide. How 
can faith communities be revitalized and find relevance 
in our secularizing world? How can those communi-
ties engage and transform the advances of secularism 
and encourage an acceptance of the Living God among 
us? Here follow several thoughts from the other side of 
the ambo and altar that we make bold to suggest.

It’s time to revive ordination in simplex. The sim-
plex ordained priest is one with limited faculties, but 
certainly empowered to preside at the Eucharist. Such 
a person would be called to service from among prac-
ticing parishioners, be without scandal and in good 

standing with the church. If a religious community chose 
to ordain in simplex, the candidate would be a volunteer 
with a history of service to the church and again without 
scandal and in good standing. The cluster model in re-
cent parish restructuring should be used to provide scrip-
tural and theological and parochial guidance and devel-
opment for those ordained simplex. Under such a model, 
a number of parishes could be staffed with a priest in 
simplex under the supervision of a priest with full facul-
ties. That “mother parish” pastor would serve as advisor, 
confidant, liturgy planner, homily developer—in short a 
resource for the ordained-simplex priest. Conceivably the 
pastor in the mother church would be assisted by a priest 
in simplex in his parish. This model could possibly work 
better in a community than in a diocesan setting be-
cause a community such as the Missionaries has already 
undergone the equalization of all members, ordained or 
not. I’ve said nothing about the possibility of ordaining 
married men in simplex. But certainly this should be a 
consideration.

The ordination of women is certainly a topic that 
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should be allowed to come out of the closet for study, 
discussion and discernment. Such a discussion and 
discernment is hardly feasible for hierarchical or clerical 
believers in the light of recent and continuing censures. 
But it is noteworthy that our two recent pontiffs have not 
declared infallibly that women cannot be ordained to 
preside and dispense sacraments. Both John Paul II and 
Benedict XVI have approached the topic with strong lan-
guage, but in their statements were careful to stay off the 
throne. In our current circumstances, it is up to non-cler-
ical believers to spearhead this effort, since clerics and 
academics are forbidden to participate in this discussion. 
Women have been 
an integral part 
of the successes 
of preaching to 
the poor, giving 
sight to the blind, 
healing the sick 
among us. These 
are the signs given 
to the disciples of 
John the Baptist 
of Jesus’ claim to 
being the mes-
siah. Women in 
ordered minis-
try is clear from 
apostolic times 
through at least 
the 10th century. 
In our own time, Religious women continue to minis-
ter—albeit without ecclesial ordering—to believers and 
non-believers alike in a manner that demonstrates the 
love of God for each and every person. A more thor-
ough study of the history of sacraments and ministry 
would certainly make a discussion more rational and 
productive.

Closed churches should be reopened, especially in ar-
eas where the marginalized live. With the help of believ-
ers with experience in community development, a new 
community would be formed that deals both with socio-
economic and faith evangelizations. Those old buildings 
may lack energy efficiency, but they do carry in their post 
and beam, stone, brick and mortar the visible signs of the 
faith of our mothers and fathers. When we fail to honor 
that immigrant faith, we lose our own sense of the won-
der and value of community and our faith lived in that 
community. The immigrant people built many of those 

places with their nickels and dimes and pennies. They 
worked many bake sales, many fish suppers and pancake 
breakfasts. By working together those believers formed 
into strong, vibrant communities. Ministers with com-
munity organization skills would be a great help in the 
new evangelization. All persons—hierarchical, clerical 
and lay—preparing for sacramental ministry should be 
trained in community development.

Formation of all ministries, both clerical and lay, 
must focus on scripture study and church history. The 
Vatican II document on seminary training mandates 
a concentrated study of Scripture and Tradition. This 

mandate should 
be extended to all 
ministries of liturgy, 
education and social 
justice. Ignorance 
of who we are as 
church, of our ac-
complishments 
and our difficult 
struggles, allows a 
malaise to creep into 
our faith. We lose 
our roots in faith, 
when we lose respect 
for God’s work in 
liberating and free-
ing us in his work 
toward our salva-
tion. When we lose 

an understanding of the experience of our fathers and 
mothers and brothers and sisters in their lived faith we 
lose purpose and fall into a “me and God” realty that is 
more concerned about our sinfulness than our hope for 
liberation and salvation. Sin prevents us from living full, 
complete, and purposive lives. 

Christian living is living in relationship with oth-
ers and in and through others with God. When we live 
rooted in tradition and Tradition, men and women are 
empowered to assume and execute their roles. There is 
a job for each in bringing about the Kingdom of God. 
History makes us aware of just how immanent God is to 
us. History shows us how much God was engaged in the 
lives of those who have gone before us. A most difficult 
task in evangelization is to demonstrate the immanence 
of God; that God is here, is present, and cares. We easily 
conceptualize and discuss God’s transcendence—and in 
so doing relegate God to the heavens, out of sight, out of 
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mind, out of contact, out of relevance. By restricting God 
to his heaven, we cloud over and mystify God’s attraction 
for humans: the overwhelming presence of God’s action 
of loving us is lost. And we find ourselves very alone and 
without resource.

Through the ages following the Death/Resurrection/
Sending of the Spirit, religious communities and orders 
have always been the source of inspiration and work in 
major developments in the church. Perhaps it’s time for 
religious communities to begin working on finding ways 
of bringing married families into full membership in 
their communities. This is beyond third orders or even 
the Missionaries’ Companions. Such an idea is so radi-
cal that it could be quashed by Rome. But then most 
religious orders and communities were quashed at one 
time or other. Yet, even as I write this, I am reminded 
of the shadowy group demonized by Dan Brown in The 
DaVinci Code. Opus Dei is seventy-percent made up of 
lay men and women, most of whom are married. If Rome 
can encourage Opus Dei to the extent of establishing 
a Prelature for them, then certainly a strong commu-
nity should be able to find the ability to navigate Curial 
concerns and find the resources in married believers to 
re-evangelize the many who no longer hear the Good 
News. Perhaps a contact with Opus Dei to explore the 
possibilities would be a great first step.

Another productive approach for the Community 
would be to consider ordaining mature married and 
unmarried men to the permanent diaconate. Short of 
presiding at Mass and serving as confessor, the deacon 
would be able to dispense sacraments in a faith commu-
nity. The Missionaries have an established relationship 
with CTU and could easily develop a program of training 
permanent deacons there. The assignment of deacons as 
parish administrators would keep a parish focused and 
energetic with its own energy and faith. Annunciation 
Parish in Kearney could be replicated—albeit without a 
Fr. John Wolf at mass and reconciliation.  

The two articles that inspired this writing are different 
in approach.  The allocation of scarce resources focuses 
on resources and not needs, on the Community rather 
than the work to be done. In that approach, the needs 
of the People of God are met, in so far as the tradi-
tional resources directed toward traditional ministry 
are available. When those resources shrink, so does the 
ability of the Missionaries to serve and evangelize. The 
Annunciation Parish approach focuses on the needs of 
the marginalized, the poor, and the oppressed. In serv-
ing the marginalized, the parish forms and strengthens 

its own faith community. It is the responsibility of the 
People of God to respond to needs of the marginalized. 
Up until the 12th century, ministers were selected, called 
from the People of God for ministering. More recently, 
clerical resources have been formed and educated from 
volunteers. That is the mode currently.

In his ministry, Jesus encountered an established 
religion turned in on itself. The two forces he had to deal 
with from institutional religion were the theologians and 
those with power and temple authority. These two forces 
continually sought to undercut his healing and preach-
ing. The official theologians of the time, the Pharisees, 
found their joy in minutiae and creating rules and regu-
lations. The powerful and authoritative Sadducees and 
chief priests supported a religion of control and power, 
structured to assure its continuance in power and author-
ity. In our time, we are experiencing an increasing irrel-
evance of faith for many. The current “isms”—consumer-
ism, materialism, secularism—are challenges that await 
transformation. Now may be the time to step aside and 
take another look at the need of the people. The people 
of our time are better educated, better informed, better 
read than the peoples of earlier generations. We should 
allow their talents to be applied to the needs of faithful 
believers in declaring and proclaiming the good news. To 
accomplish this will require a “something” Robert Frost 
wrote in the poem Fr. John Wolf quoted:

“Something there is that doesn’t love a wall,
That sends the frozen ground swell under it,

And spills the upper boulders in the sun,
And makes gaps even two can pass abreast…

Something there is that doesn’t love a wall,
That wants it down.”

Dennis Keller at the 2012 Kansas City Province Assembly.
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Lenten Feature

Lent with St Luke: Precious Blood Reflections
Fr. Alan Hartway, C.PP.S.

Fourth Sunday of Lent: 
Reconciliation as Joy

Of the fifteen times the word “reconciliation” appears 
in the New Testament, it is here in the second reading 
that it appears five of those times; that’s one third of the 
word counts. It is beautifully paired like just the right 
wine with just the right supper. In the ministry chapters, 
Luke tells of Jesus going to supper ten times (more than 
the other gospels) and he tells more stories of dinners. 
The call to dinner makes us happy. There will be food and 
companionship. Laetare Sunday is the best time for these 
readings to come together.

The story of the Prodigal Son is really without equal. 
Who hasn’t known of it power? Who hasn’t found them-
selves to be one of the five characters in the story at one 
time or another in life? Much personal storytelling and 
sharing can occur this Sunday and bring the truths of 
the story alive. We’ve known ourselves as the prodigal 
son, and we’ve behaved like the older brother, and not 
a few, like the most gracious and understanding parent 

or pastor. The banquet in the story is the heavenly feast 
where all will be reconciled and restored to one with 
the Father.

But the more curious part of the story to me is that 
that father embodies in a deep way exactly what St. Paul 
is talking about in the second reading about reconcilia-
tion. He holds and acts out each of the five narratives of 
reconciliation, which Fr. Schreiter taught us in his book, 
Reconciliation. St Paul calls these in our translation “the 
message of reconciliation,” suggesting that it is some kind 
of doctrinal teaching or principle we have for others. The 
Greek for “message” here is “logos,” which as often means 
“an account”, in other words a “story” or “narrative.” The 
first narrative is my story and what happened to me; both 
the brothers tell their story to their father, who knows 
the stories all along. Both have strangely been perpetra-
tors against one another and their father. But the father 
refuses to be a victim. He knows a different story, and 
he acts on it. He creates a banquet and a dance where 
it is his hope they can meet and be brothers again. He 
forgives them. He holds out the possibility for them to 
become a part of a new story as a new creation.

Our ministry of reconciliation is precisely to know 
and hear each of these stories, and more than that, to be 
so present to people that we can tell them the new story, 
which is Jesus, who is our new creation. It will require 
us to be less judgmental, less a juridical and legalistic 
church, but rather more of a gospel church, evangelizing 
one another, and ourselves because we will find ourselves 
present at the same banquet and dance of life.

When have I been the prodigal child? When have I 
been the older sibling? When have I been the gracious 
parent or pastor? How can I hold and share my stories? 
Tell a story from your life of reconciling love. Have I felt 
the joy of these life experiences?

Fifth Sunday of Lent: 
The New Evangelization 
This story of the woman caught in adultery from John  
 was considered so shocking at first that it took sev-
eral centuries for it to be recognized everywhere as an 

Fr. Hartway’s scripture reflections continue from the February issue of the New Wine Press.
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authentic part of John’s gospel. Early copies of the gospel 
omit it from the scrolls. It’s a scandal. It offends our con-
servative sensibilities.

In many ways the incident is similar to the story of the 
prodigal son. The Pharisees are clearly being the older 
brothers, quick to point the finger, pass judgment, and 
demand punishment. Their model is not testing the 
Church, just as they tested Jesus. I find that it is very easy 
to take this stance with so much of life and have a narcis-
sistic righteousness. St Paul’s second reading brings us 
back down to earth as he writes, “I continue my pursuit 
toward the goal, the prize of God’s upward calling, in 
Christ Jesus.” St. Paul recognizes his immaturity and 
looks forward to further growth. 

This is the high road that Jesus himself takes with the 
woman whom he reconciles back into the community. 
However it is a new community, the Church. His forgive-
ness has the radical power to change her life. St. Paul puts 
this in terms of being possessed by Christ. Previously she 
was possessed by an entirely different spirit.

The Church’s choice of readings seem to be tied to-
gether by two phrases: in Isaiah 3 the prophet writes 
“Remember not the events of the past, the things of long 
ago consider not, see I am doing something new,” and 
St. Paul writes “forgetting what lies behind but straining 
forward to what lies ahead.” Then Jesus shows us just how 
that is done in his unexpected encounter with the woman 
in the gospel. Too many want to hold on to some kind 
of comforting past and remain an immature Church in 
which we are taken care of like infantile “lisping chil-
dren,” instead of growing up and accepting the responsi-
bility and maturity of a new life in Christ.

Our community is also dedicated to what lies ahead 
and have committed us to renewal. Vatican II in par-
ticular calls the Church into the future, and we must be 

leaders of that journey. That old romanticized medieval 
and monarchical Church is gone. Even Pope Benedict 
is calling us to return to the earliest movement in the 
Church, a new evangelization. Jesus indeed gives this 
woman good news and restores her as a daughter of 
Israel. Any new evangelization must begin with just 
such an encounter personally with Jesus. Evangelization 
begins in reconciliation and brings us to the table of the 
Lord where we commit ourselves to drinking the new 
wine, the blood of Jesus to fortify us in his grace for the 
work ahead. And there is so much work to be done.

In what way am I engaged in the “new creation”? How 
much of the past am I willing to let go? What do I need 
to help me practice and live radical forgiveness? What 
am I contributing to the implementation of Vatican II? 
How has this Lent been at work in me calling me into the 
future?

Thank you for the opportunity to share some reflec-
tions and fire-starters with you in these Lenten reflec-
tions with Luke. I hope they begin in you the work of 
reconciliation and renewal with joy. If you have any 
comments or wish to pursue further questions or conver-
sation with me, I am at ahcpps@aol.com. May this Lent 
be for us to meet Jesus, be reconciled and renewed in his 
love, and drink deeply of the chalice of salvation.
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I had just turned out of the parking lot of our Precious 
Blood Center on my way to a meeting in downtown 
Chicago when two of our kids hollered from the corner 
bus stop, “Sister, you got some change?” While I was 
waiting for the light to turn green so I could turn the 
corner onto a side street and find my change, a car out of 
nowhere pulled up on my right and the driver said, “Go, 
light’s green.” I ignored him because I wanted to turn and 
he was in my turn lane, so I motioned for him to go and 
he went—with speed! I turned the corner wondering what 
that was all about. I found some change, gave it to the kids 
and was on my 
way. But no, here 
was this man again 
right in front of my 
car, hood to hood. 
Feeling a bit fear-
ful, I quickly drove 
into a nearby alley, 
backed out and 
was on my way, 
hoping to get to my 
meeting on time. I 
was again waiting 
for the light to turn 
green, when there 
was the same man 
on my left, window 
rolled down, showing me his Chicago Police badge! Oops!

Now he begins to interrogate me. “Do you know where 
you are going?” (I still have Ohio plates and being an el-
derly white woman, I understand why he might think that 
I was lost!) I reply, “Yes, Sir.” “Did you know those kids that 
you were talking to?” “Sure, those are our kids!” “What 
are you doing in this neighborhood?” “I work here.” (He 
looked surprised.) “Do you know there are lots of shoot-
ings all around here; it is very dangerous.” “Yes, I do know.” 
“It really is not safe for you here. I just looked at him and 
shrugged my shoulders. “I was just trying to protect you. 
Ok, be careful.”

Finally I was on my way to the meeting, but I couldn’t 
help wondering if he cared as much about our children, or 
our mothers standing at bus stops unprotected, as he did 
for me; they are the ones who are not safe. I felt sad and 
angry all at the same time.

When I told Lamonte Lay, one of our youth employed 
here at our center, what had happened to me, he told me 
his experience of being pulled over by a cop as he was 
driving home one evening. He was interrogated on the 
street, handcuffed and forced to wait in the back of a squad 
car while the police determined that there was no reason 
to arrest him.

Yesterday, I was sitting in a circle of youth who are 
Ambassadors of Peace in their respective schools. As the 
talking piece circled around, each student told of his or 

her experiences 
of being pulled 
over by police and 
questioned, their 
experiences of 
violence—one had 
a brother killed six 
months ago, an-
other a classmate; 
each one had a 
story that no child 
should ever experi-
ence or witness.

Yes, our city 
is polluted with 
the Blood of our 

children. Every day here at Precious Blood Ministry of 
Reconciliation, youth ring our bell looking for a safe place, 
a place to tell their stories, looking for acceptance and 
trust, for laughter, sometimes food and money—but most 
of all for love, for family, for peace.

The children in our neighborhood grow up fast; they 
live with the constant sound of police sirens and gunshots. 
They live in fear, always watching their back, always in 
fear of being stopped by the police, of being shot or being 
arrested for criminal activity while innocent. For these 
children it is hard to sleep at night, and for us who read 
these stories and live among them, it is also hard to sleep.

Is it not our Precious Blood Spirituality that keeps us 
awake and calls us to stay with these children until all 
are well?

How Are Our Children?
Sister Donna Liette, C.PP.S., Precious Blood Ministry of Reconciliation

PBMR: The New Creation
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LGBT Ministry

When I first learned I had Ductal Carcinona in-Situ 
breast cancer, I felt I had just heard a death sentence. It 
was the “C” word that I dreaded to hear. Some good cells 
had turned aggressive and these aggressive cells were 
fighting with the normal cells for control. The 
hoped-for outcome was to destroy the bad 
cells.

Once the shock of my reality eased, 
I became angry with my body. It had 
betrayed me. This cancer had been 
growing in me. What about my 
sexuality? What about my body im-
age, which is one part of sexuality? 
Although most people think of sex 
with this word, sexuality is a com-
plex array of human experiences 
including family relationships, 
dating, sexual behavior, physical 
development, sensuality, reproduc-
tion, orientation, gender, and more. 
It also includes basic human needs 
such as the desire for contact, intimacy, 
emotional expression, pleasure, tender-
ness and love. How could I love myself, 
my body, my orientation, my gender 
as a woman when these cancer cells 
were in me?

Several weeks into radiation 
therapy, I remembered the 
story of Passover found 
in Exodus. The key pas-
sage told how blood from 
a sacrificed lamb was used 
to mark the doorposts of 
the Israelites for protection 
when the destroyer passed 
over the Egyptians, thus saving 
God’s people.

Wasn’t drinking from the cup 
at Eucharist also a way of being marked by the 
Blood of the Lamb? I believe this wine to be the Blood of 
Christ. I believe that the wine/blood is absorbed into my 
digestive system, enters my blood stream where nourish-
ment for my cells would occur. 

For the six weeks of radiation, each time I drank from 
the cup, I used prayer of the imagination to envision 
how the Blood of Christ would “mark” my good cells 

and protect them from the destroyer, a.k.a. cancer 
cells. I would visualize how the healthy cells, 

cells that now were the cells of Jesus, were 
increasing and making me healthy.

Hidden in the healing process was 
another healing, that of the integra-

tion of sexuality, orientation, and 
body image in the whole of who I 

am as a Precious Blood person, 
as an Adorer. Not only were 
my cells becoming whole, but 
I was more able to accept my 
orientation as a lesbian reli-
gious. I recognized the need to 

reconcile the betrayal I felt from 
my body and my anger about my 

orientation with my belief that all 
are precious in God’s eye. This “all” 

included every aspect of who I am; 
the desire for contact, tenderness and 

love.
When I drank from the Cup, I visual-
ized the healthy cells of Jesus flowing 

thru and blessing every part of my 
body. Drinking from the Cup was 

making all things new again, 
bringing life from darkness—

integrating my orientation 
with my whole self.

I experienced Precious 
Blood spirituality in and 

through my body. Cancer 
became a blessing when I 

could recognize my body 
image and orientation as part 

of my wholeness. I discov-
ered wholeness and integrity 

through suffering and the Blood 
of Christ became a source of my 

healing and integrity.

Sexuality: Precious Blood Style
Sister Diana Rawlings, A.S.C., Precious Blood LGBT Ministry
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Father Bernard J. Mullen, C.PP.S. of the Kansas City 
Province of the Missionaries of the Precious Blood 
died on Friday, February 1, 2013 at St. Charles Center in 
Carthagena, OH. He was 90 years old.

Father Bernie was born in Indianapolis, IN on January 
13, 1923 to Hugh J. and Lucille (Siersdorfer) Mullen. 
He entered Brunnerdale Seminary in Canton, OH in 
September, 193 and made Temporary Incorporation on 
December 3, 193 at St. Charles Seminary in Carthagena. 
He was Definitively Incorporated as a Missionary of the 
Precious Blood three years later on December 3, 19 and 
ordained to the Priesthood on May 1, 19.

Father Mullen’s ministry as a Precious Blood mis-
sionary was long and diverse as he served in parishes, 
as a chaplain and teacher, and in retreat and renewal 
ministry. His first assignment after ordination in 19 
was in Ottawa, OH as parochial vicar of Sts. Peter and 
Paul Parish. In 191, he was assigned to St. Paul Parish in 
Marion, IN where he served for three years as parochial 
vicar. Part of his ministry in Marion was to host a local 
radio program for which he wrote weekly reflections 
based on Scripture stories and the meaning of various 
Catholic feasts. 

His reflections on radio must have attracted the at-
tention of his religious superiors, because in 19 Father 
Bernard was assigned to the Precious Blood Mission 
Band. For the next five years, Father Mullen lived at the 
Mission House at St. Anthony Parish in Detroit, MI and 
preached retreats and missions around the country.

Father Bernie received an M.A. degree in Philosophy 
from Marquette University in Milwaukee and embarked 
on a ministry of teaching. In 199, Father Mullen was 
assigned as chaplain for the school and Motherhouse of 
the Sisters of Notre Dame in Mequon, WI. After seven 
years in Mequon, Father Mullen moved to Chicago, IL in 
19 where he spent one year as chaplain and instructor 
at the Academy of Our Lady. Father Mullen continued 
his teaching ministry in Wichita, KS from 197-71 as 
Philosophy instructor at what was then known as Sacred 
Heart College (Kansas Newman University).

Father Mullen returned to parish ministry in 1971 when 
he was assigned as pastor of St. Luke Parish in Noonan, 
ND. In 1973, Father Bernard moved to Tipton, MO where 
he served as pastor of St. Andrew Parish until 191. 

Obituary

Jesus’ shedding of his Blood makes our life’s 
start and our finish possible. This reminds me of 
Psalm 122: “I rejoiced when they said to me, ‘Let 
us go to the house of the Lord.’ And now our 
feet are standing within your gates, Jerusalem.” 
Bernie, like all of us, hoped for entering the 
final house, that ultimate dwelling not made 
with hands, eternal in heaven. Bernie experi-
enced the wasting away of his outer self. He 
couldn’t hear, could hardly see, and was very 
weak in these last years; most of all his memory 
failed him. I’m sure he looked for the call to 
heaven. Remember in Isaiah the Lord of Hosts 
tells us that on his holy mountain he was going 
to provide “for all peoples a feast of rich food 
and choice wines, juicy rich food and pure, 
choice wines.” Until recently Bernie enjoyed his 
earthly food. He would savor slowly and with 
delight. But now he is experiencing that prom-
ised Heavenly banquet which is much more of 
a feast than the literal words of Isaiah’s proph-
ecy. Bernie really savored the foretaste of the 
heavenly banquet in the Mass. He knew Whom 
he met in the “Breaking of the Bread,” the same 
divine Brother and Savior whom he would be 
with for all eternity.
~Fr. Charles Mullen, C.PP.S.
From the homily at the Mass of Christian Burial, 
February 6th.

Father Bernard J. Mullen, C.PP.S.

Fr. Bernie Mullen, C.PP.S.

January 13, 1923-February 1, 2013
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Father Mullen moved north in the summer of 191 to 
become temporary administrator of St. John the Baptist 
Church in Rib Lake, WI for a brief time before becoming 
pastor of Precious Blood Parish in Glidden, WI, where he 
served for the next fourteen years.

On August 1, 199, Father Bernie began his final assign-
ment in parochial ministry when he became pastor of 
Annunciation Parish in Frankfort, KS, with missions at 
St. Elizabeth Church in Blue Rapids, KS and St. Monica 
Church in Waterville, KS. Father Bernard celebrated his 
0th Anniversary of Priesthood at Annunciation Church 
in Frankfort on May 17, 199.

In the summer of 1999, Father Mullen retired to 
Precious Blood Center in Liberty, MO. He helped  with 
sacramental ministry in the diocese of Kansas City-
St. Joseph until he moved to St. Charles Center in 
Carthagena, OH on May 2, 2007, where he lived until 
his death.

Father Bernie was an avid reader which helped to 
shape what his brother, Father Charles Mullen, C.PP.S., 
described as an “elegant and poetic style” of writing. “He 
was good with words,” Father Charles said, and very 
faithful in writing letters especially to members of his 
family. He enjoyed music, beginning as an organist when 
he was a student at Brunnerdale Seminary. In addition 
to playing the organ and piano, Father Bernie played the 
violin.

Father Mullen is survived by two brothers, Robert 
Mullen of Dayton, OH, and Father Charles Mullen, 
C.PP.S., who lives at St. Charles Center in Carthagena, 
OH; and one sister, Joan Panzenbeck of Long Island, 
NY. He was preceded in death by his parents, Hugh and 
Lucille, and a brother and sister both of whom were 
members of Precious Blood congregations: Brother Andy 
Mullen, C.PP.S., of the Cincinnati Province, and Sister 
M. Agnes Christine Mullen, C.PP.S., of the Sisters of the 
Precious Blood, Dayton, OH.

The Mass of Christian Burial was celebrated on 
Wednesday, February  at St. Charles, with Rev. Joseph 
Nassal, C.PP.S., provincial director, presiding, and 
Father Bernard’s brother, Father Charles Mullen, C.PP.S., 
preaching. Burial followed at St. Charles Cemetery.

May he rest in God’s gracious peace.

Preaching to Vampires, continued from page 14
it will take some care to contextualize the positive 
qualities of drawing on Christ’s Blood for life, 
power, and healing. That relationship humanizes 
us and purges our dark side, letting us walk in the 
light that would ordinarily endanger us.

The vampire novels of today aren’t about 
Redemption: Sookie Stackhouse loves indi-
vidual vampires but does not want to become 
one. There are a few that idolize vampires, called 
“Fangbangers” in the books, but everyone else sees 
them as pathetic. Once you become other than 
human, you’re stuck, and final death is the only 
release. Few people seem to change for the better in 
this series.

The apparent absence of these two positive 
concepts, Community and Redemption, indicates 
they should be approached from a more basic 
level, since they are increasingly alien to many 
people’s experience today. The hunger for them is 
something to be discovered outside contemporary 
storytelling.

Many of you know I like to use images from 
the Lord of the Rings novels and other movies as 
illustrations in my preaching. I have yet to find 
a homily in the vampire novels. I haven’t tackled 
Anne Rice’s series or the Twilight books yet, and 
there may be more to share after I do. But the way 
current fiction probes the definition of human-
ity, relationship and transformation can help in 
understanding how we need to frame the message 
of the redeeming power of Christ’s Blood and what 
it means to be a Christian Community.
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What does the image of blood mean today? The chal-
lenge of symbols is to explore all possible meanings, 
partly to be careful of accidental associations that subvert 
the message, and partly to be knowledgeable using them. 
Since I am working with college age students, I have been 
reading current Vampire fiction to try to get a handle on 
what blood means today, to better preach the Blood of 
Christ.

The value of analyzing contemporary fiction is it casts 
the zeitgeist of our society in sharper focus, showing us 
more clearly the core issues and struggles we’re dealing 
with collectively. The series I’ve read first is the Sookie 
Stackhouse Novels of Charlaine Harris—also know as the 
Southern Vampire Mysteries—which Alan Ball trans-
formed into True Blood on HBO.

The allegory of the Southern Vampire Mysteries/True 
Blood is the acceptance of minority rights in general, and 
LGBT rights in particular. In the novels, the invention 
of Japanese synthetic blood substitute, called TruBlood, 
has brought the vampires “out of the coffin,” seeking ac-
ceptance as normal members of society. Vampire rights 
are opposed from two directions: a group of radical 
Christians, the Fellowship of the Sun, which seeks to de-
stroy them as completely evil, and vampires (particularly 
the Vampire Authority in True Blood) who want to keep 
the old ways, preying on humans as food. As the stories 
develop, other mythical races, such as werewolves, fairies, 
and others, watch from their hiding places and ponder 
following the vampires into public view.

Blood plays a central role: each kind of blood has its 
unique effects and symbolizes different relationships 
between the races. TruBlood will keep a vampire go-
ing, is usable for humans who need transfusions, but is 

described as a Big Mac for a vampire. Human blood is 

the carrier of life and preferred food for vampires, and 
sharing blood with a vampire usually means sharing a 
relationship. Vampire blood is dangerous for humans to 
drink: it can bring super healing and super strength, but 
also potential insanity and addiction. There is a black 
market in vampire blood, and gatherers of vampire blood 
are punished horribly by vampires. The blood of other 
races has bad effects on vampires.

There are two themes I would like to highlight. The 
first is the nature of personal commitment: it seems to be 
a gold standard. Making loyalty oaths is difficult, and the 
bonds between vampires are usually portrayed as an evil 
tension, which is probably a reflection of today’s doubt 
of unconditional commitment. Community seems to be 
an alien concept; they exist as political entities, however 
there is nothing like a positive faith community, as we 
understand it.

The second theme is the perception of blood as a bind-
ing and transforming force. Sharing blood is an impor-
tant step, even between two radically different beings as 
vampire and human. Sharing blood is healing, particu-
larly if it’s a dangerous act like drinking vampire blood. 
I think it’s possible to make the connection of the trans-
forming power and binding nature of Christ’s Blood, but 

Preaching to Vampires
Keith Branson, C.PP.S., Chaplin at Avila University

continued on page 13

Homilies and Stray Thoughts

Community seems to be an alien concept; 

they exist as political entities, 

however there is nothing like a positive 

faith community, as we understand it.

The apparent absence of these two positive 

concepts, Community and Redemption, 

indicates they should be approached 

from a more basic level, since they are 

increasingly alien to many people’s 

experience today. 
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the noonday devil comes out of hiding and rubs the sleep 
from his eyes in the middle or near the end of one’s life, 
no energy drink can boost the weariness that settles into 
one’s soul.

A fourth century desert father wrote that the so-called 
deadly sins of glut-
tony, pride, avarice, 
and anger are all 
threats to the mo-
nastic life, but of all 
the afflictions “the 
demon of acedia…
is the one that causes 
the most serious 
trouble.” In the laun-
dry list of the seven 
deadly sins, acedia is 
sometimes translat-
ed as sloth, laziness, 
or idleness. But sad-
ness is closer to the 
meaning of acedia. 
When a person is 
in the grip of the 
noonday demon, he 
resembles a person 
who is depressed. 
Take away the moral 
connotations (be-
ing depressed is an 
illness not a sin) 
and one can see that 
when one is having 
a bad day, or is sad, 
there is listlessness, a 
sadness that hovers 
over one’s heart and 
slows one down. 

How does one fight this feeling of futility? One de-
fies the noonday devil in the same way Jesus did in the 
desert. He confronted the temptations presented him by 
being rooted in the Word of God that crossed his heart 
and creased his lips. This is not a rote memorization of 
chapter and verse but the knowledge of being known by 
heart and loved by God.

Another antidote to the noonday demon prescribed 
by the fourth century desert fathers is stability. When 
the monk is visited by the noonday demon, he should 

stay put rather than race off in search of a better place. 
“The time of temptation is not the time to leave one’s 
cell,” the ancient desert father advised. “Rather, stand 
there firmly and be patient.” This is why, R.R. Reno, who 
teaches at Creighton University and wrote a book called 

Fighting the Noonday 
Devil, suggests that 
when writing his rule 
a few centuries later, 
“St. Benedict made sta-
bility the centerpiece of 
Western monasticism. 
A great stratagem of the 
slothful is to hurry from 
place to place to find a 
more congenial locale 
for spiritual projects.”

As Missionaries of 
the Precious Blood, we 
do not promise stabil-
ity, but our willingness 
to stay in the struggle 
rather than flee is also 
a hallmark for a mis-
sionary spirit. Though 
at times in our history 
as a province we have 
danced with death, 
more often than not 
we have faced difficult 
issues with resolve, 
courage, and clarity of 
vision. We need to draw 
upon the deep resources 
of our spirituality now 

as we look forward in faith to our future and the future of 
the church.

People of faith who place their heart and soul in the 
vision of the kingdom of God are often smitten and 
stricken by the noonday devil, according to Ronald 
Rolheiser, because they are “saddened by the unfair 
state of things” in the world. “But after giving the noon-
day devil his due,” he writes, “the child of the kingdom 
again turns up her music, picks up her wine glass and 
her friends, her tools and her duties, her hopes and her 
prayers, and continues in joy, despite all that’s wrong, the 
dance of the resurrection.”

Noonday Devil, continued from page 16
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Leadership

Richard Rohr has observed that a large percentage of 
those called to religious life “flourish for an early period 
and then are deadened, softened, and compromised by 
what some have called ‘the noonday devil.’” Rohr writes, 
“Religious life works for most as an excellent spirituality 
in the first half of life; in the second half, it works for far 
fewer, but no less intensely.” 

As a spiritual leader who has given countless confer-
ences, workshops, and retreats for religious men and 
women for many years, Rohr reflects on meeting and 
knowing many “who began in earnest, gave it their best 
for awhile, but in the second half of life grew bored, lazy, 
and largely self-absorbed. Religious life served as a won-
derful imitation but eventually became a holding tank 
and even led to regression.”

At what point does anxiety about our aches and pains 
replace our passion and silence our prophetic voice? At 
what stage does a desire “to live simply so that others 
may simply live” lose out to the need to be comfortable? 
Or grievances over past hurts harden our hearts? At what 
time does the call to be generative give way to grief?

When the noonday devil grabs hold of our soul, it 
squeezes so hard that hope is wrung out and we are left 
limp and exhausted. In one of her recent books, Kathleen 
Norris addresses this subject of the noonday devil—or 
what the Desert Fathers called acedia—and defines it as 
a “sadness that can take over your spirit for no apparent 
reason.” In Greek, the word acedia means “without care.” 
To be afflicted with the noonday demon is to be careless, 
as when we sigh from time to time when things don’t go 
our way and say, “I couldn’t care less.” When we dance 
with the noonday devil, we soon discover how peace, 
contentment, and joy become distant acquaintances 
rather than intimate friends.

While we don’t often associate the devil with daylight—
demons lurk in the darkness—we find the origin of the 
noonday devil in Psalm 91, verse , identified as “the 
plague that ravages at noon.” Some might suggest that 
the noonday demon is nothing more than that weari-
ness that sets in around two in the afternoon when our 
bodies cry out for caffeine or an energy boost. But when 

Beware of the Noonday Devil
Joseph Nassal, C.PP.S., Provincial Director

“You shall not fear the terror of the night 
Nor the arrow that flies by day. 

Nor the pestilence that roams in darkness, 
Nor the plague that ravages at noon.”

   Psalm 91, 5-6

continued on page 15


